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Abstract

This thesis examines the ways in which ideologies of royalism, militarism, and Jihad
influenced the behaviour of contending Muslim factions in the 1857 Indian rebellion.
The historiography has focused almost exclusively on the ideological motivation of
Muslims who fought against the East India Company, with little mention of the large
number of Punjabi Muslims and North West Frontier Pathans who chose to collaborate
with the British against their co-religionists. The dominant themes of anti-colonialism,
nationalism, proto-nationalism and Jihad that emerge in the literature overlook the role
of moderating factors that link ideology to behaviour. Another tendency has been to
apply the essentially modern concepts of nationalism and its variants to a pre-modern
Indian Muslim setting. This thesis addresses these gaps by providing a framework for
analysing the ideological functions of royalism, militarism and Jihad for both pro and
anti-British Muslims. Drawing on insights from political and cognitive approaches of
decision-making, this study demonstrates how the dynamics of information processing
moderated the relationship between these ideologies and the combat behaviour of the
belligerents. It finds that the process produced different outcomes of behaviour for the
key individuals and groups in the 1857 rebellion. The methodology employed is
comparative case studies of four regions with the most active Muslim resistance and
collaboration groups. This thesis hopes to contribute to the growing literature on new

approaches to the study of the 1857 Indian rebellion.






Glossary

Abl al-kitab

Akbbar
Akbund
Amir
Azan
Badal
Badshah
Baghavat
Baluch:
Bania
Chamar
Chishti
Daffadar
Dar-ul-Harb
Deoband;

Derajat

Deen
Dharam
Dreeshak
Fafkeer
Farman
Fatwa
Ghazi
Haram
Hanafi
Hanbali

Hindustan

Hindustan:

Possessors of the divine books (literally); adherents of the
Abrahamic faiths, that is, Christians and Jews

Newspaper

A spiritual leader in parts of Central Asia

Prince or King

Muslim call to prayer

Revenge; reciprocity

King

Revolt

Of Baluchistan, a province of present-day Pakistan
Member of the Hindu trading or merchant community
Member of an Indian low caste

A Sufi Order within Islam

Native sergeant of Indian cavalry regiment

Adobe or zone of war

A movement within Sunni Islam that originated in India, which
seeks to revive the practices and theological interpretations of
early Sunni Islam; adherent of such a movement

Common term for the Dera Ghazi Khan and Dera Ismail Khan
divisions of the Punjab in present-day Pakistan

Faith

Righteous conduct and thought, or loosely, religion

A Baluchi tribe

A Muslim ascetic

Royal edict

Religious edict usually issued by a recognised Muslim jurist
Muslim warrior; Jihad veteran

Prohibited under Islamic law

The largest of the four Sunni schools of Islamic jurisprudence
One of the four Sunni schools of Islamic jurisprudence

Variously refers to as the entire land of present-day India, or the
Upper Ganges plateau; or the land mass east of the Punjab

Of Hindustan

vii



Tmam

Imambara

Imam ul-Muslimin
Jagir

Jagirdar

Jihad

Jihadi
Kaffir
Khalsa
Khanga
Kbhillat
Khosa
Kirar
Kotwal
Khutba

Ky
Kuffar

Lashkar

Leghari
Madrassa
Mabharaja

Malik

Malik:

Mannat
Maulana/ Manlvi
Mazari
Mujaddidiyya

Mujahid/ Mujahideen
Mujtabid

Mosque prayer leader; a Muslim leader considered by Shias to be
a divine figure who is a successor of Prophet Muhammad

Shia place of worship

Commander of the faithful/Muslim community

Land grant to reward services or acknowledgement of authority
Holder of a Jagir

Muslim spiritual struggle; armed action against non-believers to
defend or advance the cause of Islam, however interpreted

A person who wages Jihad

One who does not believe in God/Allah

Baptised Sikhs

Sufi hospice

A richly adorned robe bestowed as an award, usually by Royalty
A Baluchi tribe

A term associated with Hindu salesmen or money lenders

An Indian police chief of a town

Friday prayer sermon which acknowledges the legitimate
Muslim ruler

State of disbelief

Plural of Kaffir

War band

A Baluchi tribe

Muslim seminary; school

A Hindu King or Ruling prince

Tribal or village leader in South Asia
One of the four Sunni schools of Islamic jurisprudence
Fulfilment of vows

A Muslim held in respect for his learning
A Baluchi tribe

A Sufi order based on the teachings of Shaikh Ahmad Sirhindi, a
leading Indian Muslim saint, who was also known as Mujaddid
Alaf Sani

Muslim holy warrior(s)

A recognised Muslim scholar, usually a Shia, who is capable of
interpreting religious rulings from the Quran and the traditions
of Prophet
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Mullah
Munshi
Murid
Mussalman

Nang
Nagshbandi

Nawab
Nazar
Nazarene
Nan Rozg
Pakbtunwali
Pashto
Pathan

Pir
Piri-Muridi
Qadri
Qazi

Qazi-ul-quzat

Quraish
Quraishi

Raj
Rajah
Ramazan
Ranghar
Rissaldar

Rissaldar-Major
Sahib Bukbari

Sajjada nasheen

Saligram
Sardar

Muslim priest or learned person

An interpreter or secretary in India
Disciple of a Muslim saint or holy person
Muslim

Shame; honour

A Sunni Sufi order, which traces its spiritual lineage to Abu
Bakar, the Caliph, and Prophet Muhammad's companion

A Muslim ruling prince or nobleman

A present or offering

Christian

Persian New Year

Pathan code of conduct; belief system; way of life
The language of the Pathans

Indian term for Pushtun or Pakhtun, the Pashto speaking tribes
inhabiting northern Pakistan and parts of Afghanistan

A Muslim saint or holy person
Pir-Murid relationship

A Sufi order of Islam

Judge

Chief Justice

An Arab tribe

An Arab name which indicates descent from the Quraish tribe
in Arabia at the time of Prophet Muhammad; the Prophet
himself was descended from the Quraish

Royal rule/government

Hindu King, prince or regent

The Islamic month of fasting

Muslim Rajput

Senior native officer in an Indian cavalry regiment
Senior most native officer in an Indian cavalry regiment

A major compilation of the traditions of Prophet Muhammad
by the Central Asian Muslim scholar, Imam Bukhari

Literally 'the Sitter-on-the-Prayer-Carpet'; successor of a saint
The sacred form of Vishnu, a Hindu god
Leader; head; chief

ixX



Sirkar
Sepoy

Sh'afi
Shaikh
Shia

Silsila
Subedar

Subarwardi

Sunni

Swadbarma
Swaray
Syed
Talugdar

Tammandar
Tulsi
Ulama

Vakil
Vizier
Wahhab

Wabbhabi
Wali

Walinllah
Walinllahi
Waqf

Zamindar

Administrative district; also government

An Indian soldier in service with the British in India; distortion
of Sipahi (soldier) in Persian and Urdu

One of the four Sunni schools of Islamic jurisprudence
A Sufi, patriarch or holy man

The second major sect of Islam along with Sunni; also a Muslim
who belongs to the Shia sect

Order; progression

Governor of a Mughal province; native officer of an Indian
infantry regiment

A Sufi order

The largest of the two main sects of Islam; also an adherent of
Sunni Islam

Hindu term associated with righteous living, thought, and action
Self-rule
A descendant of Prophet Muhammad

Head of a faluga or land area controlled by lineage, usually in
Avadh, India

Chief of a Baluchi tribe
A plant held sacred by Hindus

Scholars of Islamic jurisprudence and of the Quran; learned
men; mosque prayer leaders

Lawyer
The chief minister of a state

Muhammad Ibn Abd al-Wahhab, a Saudi scholar (1703-1792)
who founded a movement in Islam, the influence of which also
spread to the Indian sub-continent

A follower of Wahhab; also movement associated with Wahhab

Title for the ruler of Swat, a former state in the North-West
Frontier of present-day Pakistan

An influential Indian Muslim scholar and leader (1703-1762)
Of Waliullah; movement associated with Shah Waliullah
Properties held in religious trust

Holder of zamin or land who acquires a right to a part of the
agricultural produce; also a free hold owner of agricultural land
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Introduction

The Indian rebellion of 1857 still invokes the imagination and passions of many in
Britain, India, and Pakistan. Colonial and post-colonial historians consider it a critical
event in Indian history because of its various socio-cultural, political, religious, and
economic dimensions, and their effects on the subsequent course of British colonial,
Indian, and Pakistani history. The 1857 event has been variously interpreted by scholars
as an anti-colonial war, Sepoy mutiny, India's first war of independence, a localised
conflict, legitimist war of restoration, and a war of religion. Debates on its nature,
causes, and effects have been continuing ever since. Although the events of the
rebellion will be dealt with in some detail in subsequent chapters, a brief narrative is in

order at the outset.

The 1857 rebellion was not the first instance of armed uprising against the British.
Instances of civil resistance included Rangpur uprising, 1783; Nagar uprising, 1830-31,
Sanyasi and Fakir rebellion, 1763-1800, Moplah uprising, 1840s -1850s, Bhil rebellion,
1819-1831, Koli rebellion, 1844-46, and Santhal hul, 1855-56." The purely military
mutinies occurred at Manji in 1764, Tellicherry in 1780, Trichinopoly in 1785, Guntur
in 1798, Vellore in 1806, Travancore and Hyderabad in 1812, Java in, 1815,
Barrackpore in 1824, Assam in 1825, Sholapur, Malgaon, and Peshawar in 1838-1844,
Amritsar in 1850, Barrackpore in 1852, and Bolarum in 1855.” But the 1857 rebellion,
which too started off as a military uprising, was far more significant in magnitude,
intensity and the number of casualties on both sides. It began with a series of protests
and defiance by Indian Sepoys of the East India Company's Bengal Army at being
ordered to use newly issued cartridges laced with cow and pig fat, which was offensive
to Hindus and Muslims respectively. The first incident occurred at Berhampore (25
February, 1857), followed by Barrackpore (31 March, 1857), and then at Meerut on 10

May, 1857.> What had been a military mutiny up to that point turned into a wider

1 Sekhar Bandyopadhyay, From Plassey to Partition : A History of Modern India (Himayatnagar, India: Orient
Longman, 2004), 160-165; Akshayakumar Ramanlal Desai, ed., Peasant Struggles in India (Bombay ; Oxford:
Oxford University Press, 1979), pp. 23, 75.
2S. L. Menezes, Fidelity and honour: the Indian Army from the seventeenth to the twenty-first century (New Delhi:
Oxford University Press, 2001). 84-120.
3 Noah A. Chick, Annals of the Indian Rebellion, 1857-58 (Calcutta: Sanders Cones and Company, 1859). pp.
36, 60, 99.
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rebellion as thousands of civilians also rose against British rule across Northern India,
and the hitherto nominal Mughal Emperor, Bahadur Shah Zafar was proclaimed as the
sovereign ruler of Hindustan on 12 May 1857.* Even as other parts of British India, and
the Bombay and Madras Presidency Armies remained mostly uninvolved, the effects of
the 1857 rebellion reverberated throughout the land, putting in jeopardy the dominance
of the English East India Company (hereafter EIC). Ironically, the rebellion was

eventually put down largely with the help of Indians who remained loyal to the British.

This thesis seeks to cast a fresh look at the events of 1857 to critically examine the
question of Muslim participation, both as rebels as well as loyal soldiers helping the EIC
to quell the rebellion. Muslim role in the conflict was critical, for although the initial
violent protest was carried out by Hindu Sepoys, their Muslim colleagues soon joined in
and proceeded to play a decisive role in the events that followed. By virtue of their
dominance of the Bengal Army cavalry, the Muslim Sepoys became the strike force of
the rebel army, whose combat performance therefore largely determined the outcome
of the resistance against the British. The major political force behind the rebellion was
similarly a Muslim leader - the restored Mughal Emperor, Bahadur Shah Zafar, who,
apart from his role as the sovereign ruler of both the communities, was head of the
Muslim polity in India, as well as its supreme religious leader. Much of the religious
inspiration for the rebellion came from the Muslim clergy or Ulama, whose espousal of
military Jihad attempted to mobilise not just all Muslims, but also Hindus to rise and
destroy the British. But ‘Muslims’ were not a homogenous social category. The role of
Muslims on the opposing side, especially those from British administered Punjab and its
bordering North-West Frontier was equally significant, for without their enthusiastic
support British success against the rebel Sepoys would have been doubtful, or at least

inordinately delayed.

Historiography and theories of the 1857 Indian rebellion

The literature on 1857 is huge, with hundreds of reports, books, articles, diaries and
memoirs that started appearing very soon after the commencement of the rebellion.

The historiography and literature review for the current study is selective, in that it

* Syed M. Husain, Babadur Shab Zafar and the war of 1857 in Debli (New Delhi: Aakar Books, 2006). 168-69.
2



focuses on the role of ideology and its impact on the militant behaviour of Muslim
protagonists in the conflict. In order to arrange the material in conceptual order, this
review organises the extant literature in terms of the ideological theories and
movements that scholars implicitly or explicitly ascribe as motivators for the rebellion.
The first part of the review analyses those works that treat Muslim role and motivations
as part of the larger struggle which included Hindus against the British during 1857. The
second half narrows the focus to Muslim participation and its ideological
underpinnings. It is followed by an overview of the military dimension of 1857.
Excluded from this review are works that focus on material factors as the prime
motivators of the rebellion. These include Dirk Kolff, Nankar, Rajput and Sepoy,” which
concentrates on Sepoy labour issues in the North Indian military market in the late
Mughal and eatly colonial period, and Eric Stokes, The peasant and the Ray: studies in
agrarian society and peasant rebellion in colonial India, ® which focuses on agratian discontent
as a factor in the anti-British uprising. While not denying that the material factors that
these pioneering works analyse may have played an important role in the rebellion, this

thesis focuses solely on the ideological aspects of the conflict.
Nationalism

In one of the earliest documented works, J.W. Kaye argued that the 1857 rebellion was
a popular attempt to overthrow foreign domination. The large-scale reaction was
directed against the intrusive and innovative policies of an authoritarian EIC
government, which had alienated the people by contravening Indian customs and
religious beliefs. The religious leaders, royalty, Sepoys, and public at large shared the
reaction, and were keen to restore the societal order of the past that lay in their
memorty.” However, Kaye argues that the British represented a modern civilisation,
while the uprising denoted a hostile response that was motivated by reactionary

yearnings. V.D. Savarkar was the first Indian author to interpret the rebellion from a

> D. H. A. Kolff, Naukar, Rajput, and sepoy : the ethnobistory of the military labour market in Hindnstan, 1450-
1850 (Cambridge, U.K.: Cambridge University Press, 2002).

¢ Eric Stokes, The peasant and the Raj : studies in agrarian society and peasant rebellion in colonial India (Cambridge;
New York: Cambridge University Press, 1978).

7 1.W. Kaye, A bistory of the Sepoy War in India 1857-1858, 9th ed., vol. I (London: W.H Allen, 1880).



nationalist perspective, terming it ''The Indian War of Independence of 1857'.* Contrary to the
general belief prevalent in colonial circles, he did not view the greased cartridges that
offended the religious beliefs of Hindu and Muslim Sepoys of the Bengal Army as the
primary cause of the uprising, since the EIC had already ordered their withdrawal
before the Sepoy breakout at Meerut. Savarkar argued that the violent reaction by the
Sepoys and the public was due to British atrocities, which had aroused nationalist and
religious passions.” The violence against the British was justified on the principle of
retributive justice, and since the British were the enemies of the Hindustani nation, they
must be destroyed. The guiding principle of the revolutionary struggle of 1857 was
swadbarma and Swaraj, which was shared by Hindus and Muslims, and which motivated
them to fight jointly against the British."” Writing on the first centenary of the rebellion,
P.C. Joshi re-emphasised the nationalist character of the uptising, although from a
Marxist perspective, arguing that it sought the destruction of EIC rule in India and its

replacement with an Indian state, which made the uprising a national revolt."

In a much earlier work, Syed Ahmad Khan, a member of the Mughal elite serving with
the EIC during the rebellion, had discounted the nationalist impulse.'? In contrast to
Savarkar, Khan avoided the term nation or national, referring to Hindus and Muslims as
'natives', and alluded to the social and religious divisions among the two communities."
As a staunch EIC supporter, Khan suggested that the uprising, which he termed
baghavat, could have been avoided if the British had appointed an Indian representative
to the Legislative Council."* Acting as an intermediary and informer, the representative
would have been able to provide timely information to the government, which could
have prevented the mutiny."” Two other Indian accounts at the time similatly considered
the event a temporary outburst rather than an outpouring of nationalism, and argued

that it could at most be characterised as an incoherent aberration in the face of

8 Vinayak D. Savarkar, The Indian War of Independence of 1857, (London 1909), Accessed 12
September 2010. http:/ /books.google.com/booksPid=aNNGAAAATAA]J.

9 The Indian War of Independence of 1857. 6.

10 The Indian War of Independence of 1857. 6.

11 Puran C. Joshi, '1857 in our history', in Rebellion, 1857 : a symposium, ed. Puran C. Joshi (Calcutta: K P
Bagchi & Co., 1986), 139.

12 Sir Sayyid A. Khan, The causes of the Indian revolt (Karachi: Oxford University Press, 2000).

13 The canses of the Indian revolt; History of the Bijnor Rebellion (1858) Accessed 09 March 2012.
http:/ /www.columbiaunivetsity.org/itc/mealac/pritchett/ 00urdu/asbab/bijnor/index.html.

14 The canses of the Indian revolt.

15 The canses of the Indian revolt.



modernising British outlook and po]icies."’

Although such explanations acknowledged
the anti-British sentiment, there was a clear denial that the 1857 war was either national,

or a war of i1’1deper1der1ce.17
Proto-nationalism

Much of the scholarship after the first centenary of the rebellion took up the theme of
1857 as popular regional protest rather than a concerted national movement. Ranajit
Guha lauds the rebellion as a subaltern struggle, and includes among subalterns not only
the peasants, but also gamindars and others who were not members of the elite class.'
Irfan Habib argues that the rebellion collapsed because of its subaltern nature. The
rebels had no centralized leadership or organisation, nor any ideology, at least in the
Marxist sense, and although equipped as a modern force, they lacked any real notions of
modernity."” According to Habib, the 1857 event could be characterised as something
more than 'regional patriotism'; however, it was not nationalism, but a form of Indian
patriotism that prompted the rebel sections to join the revolt.”” Religion was mote of an
abstract issue for them; the real issue was the fight against British imperialism. In a
critique of the subaltern approach, Gayatri Spivak's 'Can the subaltern speak', questions
whether it is possible to assume subaltern consciousness from acts of insurgency that
can be accessed only through colonial documents, especially since these texts are full of
representations of peasant rebels as criminals or mutineers.”’ Under such circumstances,

scholars should recognise not a single 'peasant consciousness', but a variety of

16 Dosabhoy Framjee, The British raj contrasted with its predecessors: and an inquiry into the disastrous results of the
rebellion in the North-west provinces upon the hopes of the people of India (London: Smith, Elder and Co, 1858);
pseudonym Hindu, The mutinies and the people; or Statements of native fidelity exhibited during the ontbreak of 1857 -
58 (Calcutta: I.C. Bose, 1859).

17 Ramesh C. Majumdar, The Sepoy Mutiny and the revolt of 1857, 2nd ed. (Calcutta: Firma K. L.
Mukhopadhyay, 1963).

18 Ranajit Guha and Gayarti C. Spivak, eds., Sekcted subaltern studies New York: Oxford University Press,
1988).

19 Trfan Habib, '1857: Issues and Paradigms', in The Great uprising of 1857 : commentaries, studies and documents,
ed. Syed Najmul R. Rizvi and Saiyid Zaheer H. Jafri New Delhi: Anamika Publishers & Distributors,
2009), 19.

20'1857: Issues and Paradigms', 17-18.

21 Gayatrti C. Spivak, 'Can the Subaltern Speak? ', in Colonial Disconrse and Post-colonial Theory: A Reader, ed.
P. Williams and L. Chrisman (New York: : Harvester Wheatsheaf, 1993), 66-111.



intersecting identities derived from the economic, social, historical and political

structures that peasant communities inhabited.*

C.A. Bayly emphasises the need to take into account the sense of loyalty to locality and
institutions that existed in pre-colonial India, but cautions against taking either a
primordial or a westernised nationalist approach.” He argues that 'glorification of the
land and people was deeply rooted in the thought and literature of the subcontinent'.**
He notes the existence of indigenous words and pre-colonial accounts that glorify the
deeds of nobles and ordinary people who sacrificed their lives in defence or love of the
territories, reflecting a sense of 'traditional patriotism'.”> According to Bayly, 'traditional
patriotism was more than a feeling. It was associated with and fixed in particular locales,
and inherited a set of doctrines concerned with political representativeness'.” While
there was a sense of attachment to the imperial systems at the centre, a 'regional

patriotism' was also emerging with a commitment to specific regional or localised

culture, which in turn led to distinct state formations such as Maharashtra.”’

Like Bayly, R.K. Ray in his Felt Community argues that a sentiment of patriotism existed
in Indian society long before that of nationalism.* All Indians participated in shared
communities of sentiment, characterized by an ethnic and religious patriotism for their
homeland. In 1857, Hindus and Muslims, despite adhering to different faiths, formed a
'confederate people bent upon purging the shared land of an alien and impure
presence'.”’ Patriotism among the rebels of 1857 took the form of a combined Hindu-
Muslim religious crusade to protect their Dharma (Hindu way of life) and Deen (Muslim
religion).” Ray visualizes the uprising as a multi-layered phenomenon, which was partly
a racial war of the local population against their white oppressors, ideologically

packaged as a religious war between true and false religions. He argues that in the minds

22'Can the Subaltern Speak? .

2 C. A Bayley, Origins of nationality in South Asia : patriotism and ethical government in the making of modern India
(Delhi; New York: Oxford University Press, 1998). vii-viii.

2% Origins of nationality in South Asia : patriotism and ethical government in the making of modern India: 11.

25 Origins of nationality in South Asia : patriotism and ethical government in the making of modern India: 11.

26 Origins of nationality in South Asia : patriotism and ethical government in the making of modern India: 79.

27 Origins of nationality in South Asia : patriotism and ethical government in the making of modern India: 21-206.
28 Rajat K. Ray, The Felt Community: Commonality and Mentality Before the Emergence of Indian Nationalism
(Oxford, New York: Oxford University Press, 2003).

29 The Felt Community: Commonality and Mentality Before the Emergence of Indian Nationalism: 547-48.

30 The Felt Community: Commonality and Mentality Before the Emergence of Indian Nationalism.



of most of the participants, whether Sepoys or civilians, the sense of religious
differences significantly receded. Hindu contingents would elect Muslims as their
representatives, while Muslim Sepoys accepted Hindu officers to lead them. Among the
Muslims who voluntarily joined the rebellion under the impulse of joining a righteous
war or Jihad, there was the same acceptance of the need for Hindus and Muslims

uniting to fight for the common cause of overthrowing the British.*!

Characterisations of 1857 as an anti-colonial, nationalist or patriotic struggle seem to
impute a kind of modern political consciousness that had not yet manifested in mid-
nineteenth century India. The proto-nationalist perspective's preoccupation with
discovering the roots of anti-colonialism to provide a link to modern Indian nationalism
has led to overlooking the divisions within and between the Hindu and Muslim
communities. As Sabyasachi Dasgupta observes, this trend is evident in many of the
published works since the 150" anniversary of the rebellion.”” Such versions of the
conflict that attribute patriotism to communities and regions ignore the complex pattern
of resistance and collaboration of different sections of Indian society with the Colonial

Raj.”

Muslim religious sentiment

The idea that religious sentiment was the primary ideological drive for the rebellion first
appeared in the writings of Colonial officials, notably John William Kaye's , History of the
Sepoy War in India.”* This Muslim conspiracy theory became the precursor of numerous
studies of the rebellion. Syed Ahmad Khan, perhaps out of eagerness to assuage
prevailing British ire, rejected the Muslim conspiracy and Jihad explanation. Terming
the Muslim fighters as vagabonds, drunkards and debauches, Khan questioned how
such men who thought so little of religion could be called leaders of a religious war.” By
turning against the British who were their employers and benefactors, they had proved

to be namak haram (faithless to the salt), and by slaughtering innocents, especially

31 The Felt Community: Commonality and Mentality Before the Emergence of Indian Nationalism.

32 Sabyasachi Dasgupta, "'The Great Uprising of 1857: Commentaries, Studies and Documents by Syed
Najmul Raza Rizvi; Saiyid Zaheer Husain Jafti', Social Scientist 38, no. 3/4 (2010): 94-98.

3 'The Great Uptising of 1857: Commentaries, Studies and Documents by Syed Najmul Raza Rizvi;
Saiyid Zaheer Husain Jafti', 94-98.

34 Kaye, A bistory of the Sepoy War in India 1857-1858, 1.

35 Khan, The causes of the Indian revolt: 56.



women, children and old men, they had brazenly violated the fundamental principles of

Islam.*

He was equally dismissive of the Ulama who had issued fatwas for an anti-British
Jihad in 1857, contending that they were few in number who, moreover, did not occupy
a prominent place in the community before the rebellion.”” In Khan's opinion, a Muslim
holy war or Jihad could not be declared against an enemy unless it clearly prevented
Muslims from freely practicing their faith, and as the British had not done so, there was
no reason to invoke a religious war against them.” It was not enough that Muslim-
inhabited land was occupied by an alien power such as the EIC; there had to be clear

measures by the latter against the religious freedom of Muslims for Jihad to become

operative.”

A focus on the Jihad factor returned with a number of works published after 1957.
Ashraf, 'Muslim Revivalists and the Revolt of 1857', in P.C. Joshi, ed. Rebellion 1857 shows
the role of the Wahabi and Farazi movements stemming from deep resentment against
the British for violating Hindu and Muslim religious precepts.” Iqtidar Alam Khan
notes that Jihad was not limited to Wahabi influence, as many Sufis also took part in it."
He contends that the Muslim combatants were unconcerned about the doctrinal
legitimacy of Jihad or the establishment of a theocratic regime; rather their prime
motive was to join Hindu and Muslim chiefs and Sepoys with the aim of overthrowing
the alien British rule.” A strong religious sentiment in the 1857 rebellion is however,
unmistakably reflected in the declarations and popular slogans of the Muslim

combatants, the religious elite, and the Emperor, Bahadur Shah Zafar.®

36 The canses of the Indian revolt: 56.

37 The canses of the Indian revolt.

38 The caunses of the Indian revolt.

39 The canses of the Indian revolt.

40 Kazi M. Ashraf, 'Muslim revivalists and the revolt of 1857, in Rebellion 1857: a symposium, ed. Puran C.
Joshi (Calcutta: K.P. Bagchi, 1957; reprint, 1986), 71-102.

4 Iqtidar A. Khan, "'Theocracy And The Rebels Of 1857 : Assessing The Role Of The Wahabis', Pegple's
Democracy : Weekly Organ of the Communist Party of India (Marxist) XXXI, no. 22, Accessed 11 March 2014.
http://pd.cpim.org/2007/0603/06102007_1857 htm.
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Moti L. Bhargava, eds., Freedom struggle in Uttar Pradesh: source material 1857-59, vol. 1 (Uttar Pradesh:
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More work on the religious dimension of 1857 has appeared since 2007, following the
150™ anniversary of the event. In a seminal study that draws on a wide range of primary
and secondary sources, Ayesha Jalal traces the historical evolution and meanings of
Jihad in South Asia.** Her central argument is that as Muslim political power declined in
India, the military mode of Jihad, or 'lesset' Jihad, was increasingly resorted to, but this
was at the expense of the spiritual, or 'greatet’ Jihad, that is, the struggle to be ethical,
which is by far the more important form of holy war. Jalal's contention is based on a
hadith (reports about the sayings and actions of Muhammad), according to which the
Prophet Muhammad is said to have told his companions returning from a military
campaign that they had been waging a jibad al-asghar, or the lesser war, and now have to
conduct the jihad al-akbar, or the greater war against the inner forces which prevent
humans from becoming ethical. However, Jalal's reliance on this narration to make the
case for an ethical Jihad against its military form is a misconstrual, as Prophet
Muhammad does not seem to be disapproving the warriors for waging the military Jihad
on this occasion, but is rather only making the point that the Jihad to cleanse one's spirit
is a more difficult undertaking. At any rate, the authenticity of the hadith is
questionable, considering the nearly unanimous consensus among Muslim theologians
and jurists that Jihad basically means armed warfare against non-Muslims and apostates.
The Sahih Bukhari, considered as the most authentic compilation of badith, is very clear
about just such a meaning.” Jalal does acknowledge the absence of her quoted hadith in
the authentic hadith collections, but puts that down to the 'mind-set of the compilers

and the political climate of the time'.*

Jalal analyses in much detail the reasons why Jihad-as-armed-warfare has been
practically ascendant in Muslim history. In India, the pattern for a political-military Jihad
was set by the eighteenth-century philosopher, Shah Waliullah, and continued by his
heirs in the North-West Frontier Jihad of the mid-nineteenth century against the Sikhs.
Armed Jihad was again employed in 1857, on this occasion against the British by some

of his family members and others. Yet, she asserts that even these two significant

proclamations of Muslim revolutionaries of 1857 (Lahore: Sang-e-Meel Publications, 1997); Iqbal. Hussain, ed.
Proclamations of the Rebels of 1857 (New Delhi: Indian Council of Historical Research, 2007).

4 Ayesha Jalal, Partisans of Allab: Jibad in South Asia (Lahore: Sang-e-Meel Publications, 2008).

4 Ghassan Abdul-Jabbar, Bukhari (London: Tauris, 2007).

46 Jalal, Partisans of Allab: Jihad in South Asia: 9.



instances of Jihad, especially the 1857 rebellion, reveal the 'temporarily expedient use
the rebels made of religion'.*’ In other words, the legal and ethical pre-requisites for
waging Jihad were overlooked in favour of personal interests. Moreover, many among
the Muslim community, including the Ulama, opposed this armed Jihad on religious
grounds. Some Sunni Ulama were wary of their Shia counterparts because of the
increasing influence the latter might manage through co-opting the Jihad leadership.
Others 'made pragmatism a virtue and refused to proclaim a Jihad since success was
hardly assured'; while still others, out of a need to preserve Hindu-Muslim unity during

the rebellion 'blunted the millenarian edge of the movement'.*

What Jalal does not take into account is that for the combatants themselves it is easy to
conceive of Jihad as an armed struggle, since the 'Othet’ is clearly recognisable, the
course of action is delineated, and the rewards of success are evident. By contrast, the
concept of Jihad as an ethical struggle is vague and distracting, for it does not help
soldiers on the battlefield, or the Muslim masses eager to join them in combat. It would
seem that ethical righteousness would appeal more to those with an intellectual or

mystical orientation, than those who face or court do-or-die situations.

In another major study, The Last Mughal: The fall of a dynasty, Delbi 1857, William
Dalrymple recasts the 1857 rebellion as a 'clash of rival fundamentalisms'.*” On the
British side, this fundamentalism was represented by overzealous evangelical
missionaries and the newly arriving Englishmen, who were increasingly replacing the
earlier generation, which tended to appreciate Indian beliefs and practices. Opposing
them were the Wababi Muslims, who were however, divided on the issue of
participation in the rebellion; while some among them joined the ranks of the
Mujabideen, others remained indifferent. As the uprising gained momentum, the act of
invoking the name of Emperor Bahadur Shah Zafar served to unite the disparate
population. Even though the uprising contained both Hindu and Muslim supporters,

British hostility and retribution was directed more at Muslims due to the presence of the

47 Partisans of Allab: Jibad in South Asia: 125.

4 Sugata Bose and Ayesha Jalal, Modern Sonth Asia: History, Culture, Political Economy, 2nd ed. (NY:
Routledge, 2004). 93.

49 William Dalrymple, "The last Mughal and a clash of civilisations ', New Statesman (2006), Accessed 13
March 2014. http://www.newstatesman.com/node/154510.
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Mujahideen element among them, and the use of Muslim rhetoric to justify a Jihad

against the British.”

Dalrymple argues that differences between the orthodox Wababi
camp and the liberal Sufis, among whom he counts the Mughal Emperor Bahadur Shah
Zafar, amounted to a contest in which the Wahabi impulse for Jihad in 1857 overcame
the peaceful orientation of the Sufis. In Dalrymple's view, this contest is an ongoing
one, contemporary instances of which are the Jihadi movements in Afghanistan and
Pakistan, who follow the same Deoband (a school of thought within Sunni Islam, which
believes in a literal reading of the Quran, and is given to eradicating what it believes are

heresies and misinterpretation of Islam) world-view that a number of Ulama

represented in the India of 1857.°!

Contrary to what Dalrymple suggests, not all Muslims fighting in the name of Jihad
during the rebellion were affiliated with the Wababi or Deobandi movements, as it
included members of several other orders. The distinction that he makes between Sufi
Muslims who were supposedly reluctant warriors or oblivious to the conflict, and the
belligerent faction is arbitrary, given that Muslims from different schools of thought,
including the Sufis, were distributed across the pro-British and rebel factions. One of
the major Sufi orders, the Nagshbandi-Mujaddidiyya was closely associated with Muslim
revivalism and militancy throughout Indian history.” In fact, Shaikh Ahmad Sirhindi
(1564-1624), the leading Muslim scholar and Jihad ideologue was head of this order.
Simon Digby, in his seminal work, Sufis and soldiers in Awrangzeb's Deccan: Malfuzat-i
Nagshbandiyya, has shown that there were a number of instances of militancy on the part
of ascetics and Sufis in the past.” The major figure of Digby's work, Baba Palangposh,
an ascetic who mixed personal piety and self-denial with participation in Aurangzeb's
military campaigns in the Deccan, illustrates this orientation.” Thus, prominent Sufis
figures in India tended to view spiritual warfare as complementary, rather than

antithetical to military Jihad.”

50 The last Mughal: the fall of a dynasty, Delbi, 1857 (London: Bloomsbury, 2006).
U The last Mughal: the fall of a dynasty, Delbi, 1857: 485.
52 David Cook, Understanding Jihad (Betkeley, Los Angeles, London: University of California Press, 2005).
53 Simon Digby and Baba Shah Mahmud, S#fis and soldiers in Awrangzeb's Deccan : Malfuzat-i Nagshbandiyya
(New Delhi; New York: Oxford University Press, 2001).
54 Sufis and soldiers in Awrangzeb's Deccan : Malfuzat-i Nagshbandjyya.
55 Cook, Understanding Jibad.
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The complex question of the extent to which the rebel Sepoys and civilians were
inspired by religion is re-examined in a recent study by Crispin Bates and Marina Carter,
Holy Warriors: Religion as Military Modns Operandi.”® They avoid the general tendency in the
historiography which seeks to link the revolt to Wabhabis and Jibadis, and instead
highlight the role played by religious motifs in mobilizing the people for the struggle
against British rule. Opposition to colonial subjugation too was articulated in religious
terms. As the authors show, much of the vocabulary used by the Sepoys was derived
from religion. At the same time, Bates and Carter note that religious fervour was fanned
by the official church establishment in Britain to portray the military conflict as a holy

war.

More recently, there has been a fresh effort by a number of scholars who collaborated
on a project organised by Edinburgh University, culminating in the multi-volume series,
Mutiny at the Margins.”” The vatious volumes review the rebellion from diverse
petspectives, focusing in particular on the socially neglected marginal groups and some
of the geographic areas that have hitherto been unrepresented in colonial as well as
Indian accounts. Volume four of the seties, Military aspects of the Indian Uprising™ is of
particular relevance to the present study as it deals not only with the as yet unresolved
matter of how to define the 1857 event, but also with the military nature of the conflict.
The editors recognise the difficulty of discerning the reasons why so many Sepoys
rebelled, and so many others chose not to, especially since those who fought on the two

sides have, with two exceptions, left us no accounts of their experiences and motives.

In an important chapter in this volume, Sabyasachi Dasgupta examines these
exceptional Sepoy narratives published in the late nineteenth century texts, Sitaram
Pandey's, From Sepoy to Subedar, and Durgadas Banerjee's, Amar Jivan Charit,” to make

sense of the sentiments of the Sepoys. Both Sitaram and Durgadas served lengthy terms

56 Crispin Bates and Matina Carter, 'Holy Wartiors: Religion as Military Modus Operandi', in Mutiny at the
Margins: New Perspectives on the Indian Uprising of 1857, ed. Carter Bates and Gavin Rand (Los Angeles; New
Delhi: SAGE, 2013), 41-60.

57 Crispin Bates et al., eds., Mutiny at the margins: New perspectives on the Indian Uprising of 1857, 5 vols. (Los
Angeles; New Delhi: SAGE, 2013).

58 Crispin Bates and Gavin Rand, eds., Mutiny at the margins: New perspectives on the Indian uprising of 1857,
vol. 4 (New Delhi: SAGE, 2013).

5 Sabyasachi Dasgupta, 'Dutgadas and Sitaram: Tales of Loyalty in the Great Indian Uprising', in Mutiny
at the Margins: New Perspectives on the Indian Uprising of 1857, ed. Gavin Rand and Crispin Bates (Los Angeles;
New Delhi: SAGE, 2013), 76-92.
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in the Bengal Army, the former as a trooper and the latter as a clerk, and remained loyal
to the British during the revolt. The authenticity of Sita Ram's narrative has not been
satisfactorily established. However, Dasgupta suggests that even if it is more literary
than archival in nature, it does reflect contemporary reality, and is therefore a useful
document. Sitaram, who remained firm in his duty even when his son was sentenced to
death for his participation in the revolt, was held up as an example for the Sepoys to
emulate. Durgadas's narrative of his transformation from clerk to combat soldier during
the crisis is significant in view of the colonial discourse about Bengali effeminacy. As
Dasgupta argues, Durgadas was keen to portray his role as a valiant fighter to establish
his martiality, and thereby that of the Bengali upper castes. These are valuable insights
by Dasgupta, for they accord agency to the EIC Indian Sepoy. Whereas the bulk of the
literature associates agency only with the rebel Sepoy, Dasgupta argues that many like
SitaRam and Banerjee had their own motives for being part of the British military

enterprise, and that these motives were non-material.

Kaushik Roy's essay, Combat, Combat Motivation and the Construction of ldentities: A Case
Study, focuses on the dimension of brutality displayed by the combatants on both sides
of the rebellion.”’ Racial hatred on the part of the European soldier tended to become
vicious when dealing with an Indian foe who was perceived as less than human and
hence incapable of bravery and chivalry. Feeling otherwise by acknowledging the rebels'
honour and courage in fighting effectively would have amounted to delegitimising the
Raj. Addressing the relatively overlooked issue of combat motivation, Roy, in probing
the mentality of the Sepoys speculates that the Bengal Army rebels shared religious,
cultural and regional bonds which helped them to fight the British.®’ While such a
perspective helps explain the initial Sepoy impulse at the onset of the rebellion, it
cannot account for why many of the rebel Sepoy regiments then disintegrated, or
appeared not to offer stiff resistance. On the other hand, the Roy study can be credited

for bringing religious, cultural and regional factors to the fore, as it can be reasonably

60 Kaushik Roy, 'Combat, Combat Motivation and the Construction of Identities: A Case Study ', in
Mutiny at the Margins: New Perspectives on the Indian Uprising of 1857, ed. Crispin Bates and Gavin Rand (Los
Angeles; New Delhi: SAGE, 2013), 24-40.

61 'Combat, Combat Motivation and the Construction of Identities: A Case Study ".
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speculated that these would be closer to the hearts and minds of the Sepoys in the face

of battle, as against abstract notions of nationalism or proto-nationalism.

Gautam Chakravarty's, Mutiny, War or Small War? Revisiting an Old Debate, argues that the
rebellion of 1857- 58, should not be labelled as a mutiny or conventional war but rather
as a 'small war', a term used to explain wars by colonial powers of the nineteenth
century. ** These wars were fought not against regular armies belonging to stable
political entities, but against an enemy with lower degree of organization, which limited
itself to guerrilla activities, and was more difficult to deal with. The small wars were
considered expeditions against savages and semi-civilised races, and justified the use of
large-scale violence that did not distinguish between combatants and non-combatants.
Chakravarty's argument is not very helpful in understanding the nature of the 1857
conflict as it fails to acknowledge the capacity of guerrillas and other sections of the
population to be similarly wanton in their destruction and attacks on non-combatants.
It also does not explain in the first place why subject people sometimes join up with the

colonial power in combat against their own kind.

Apart from the Bates and Carter monograph and the Mutiny on the Margins series,
which provide useful points of departure for this thesis, the extant literature reviewed
above is not of much help in understanding the concept of ideology and its relevance in
1857. Representations of Muslim role continue to suffer from the tendency to portray it
as a concerted and dedicated religious movement, as in jihadist explanations, despite the
apparently mixed evidence. The nationalist, proto-nationalist, and some jihadist
scholarship on the other hand, under-emphasises the significance of the Muslim
religious factor in the conflict by viewing it merely as being in the service of anti-
colonialism or nationalism. The tendency to portray anti-colonialism or proto-
nationalism as nascent ideologies amounts to historical predetermination. Similarly, the

idea that Hindus and Muslims were united in an ideology of common sentiment against

2 Gautam Chakravarty, 'Mutiny, War or Small War? Revisiting an Old Debate ', in Mutiny at the Margins:
New Perspectives on the Indian Uprising of 1857, ed. Crispin Bates and Gavin Rand (Los Angeles; New Delhi:
SAGE, 2013), 135-46.
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the British © tends to be vague, and at any rate begs the question what ideology or

ideologies generated such a sentiment.

Moreover, the geographical focus of existing works that is generally limited to Northern
and Central India. Although this is the area where the rebellion erupted and reached its
peak, it cannot explain why other regions, such as the Punjab and North-West Frontier
did not rise against the British. Similarly, none of these sources address the key issue of
why units of the Bengal Army that rose against the British ironically ended up fighting
against mostly fellow Indian Sepoys: the Sikhs, Punjabi Muslims, and Pathans from the
North-West Frontier, who constituted the majority of the EIC Army in 1857 following
the disbandment and mutiny of the Bengal Army. Nor do they explain a similar paradox
on the other side, that of Muslims of the Punjab and North-West Frontier ignoring
appeals from the Mughal Emperor and his army to join the resistance against the
British. While the literature on the Bengal Army Sepoys is voluminous, neatly all of the
works on 1857 ignore the role and motivation of the Punjabi and North-West Frontier
Muslims who did not join the rebels. The limited works that exist, attribute their
decision to collaborate with the British to such non-ideological factors as mercenary or
contractual obligations.”* If Jihad was frequently espoused as the main driving force
behind the anti-British uprising in North-West India - and the documentary evidence
strongly suggests that these claims were consistently made by many of the participants -
then the crucial question is whether it was an important issue for the pro-British
Muslims of the Punjab and the North-West as well, assuming that the latter two groups
would have been as conscious of their Islamic faith and the consequent salience of
Jihad. Given that the Muslim-versus-Muslim aspect of the 1857 war did not centre on
any avowed doctrinal issues, the question of how Jihad was interpreted and applied by
the opposing Muslim camps becomes even more important. The historiography is also

silent on whether the two Muslim camps were divided by different political, social and

03 Kumkum Chatterjee, 'Rajat Kanta Ray. The Felt Community: Commonalty and Mentality before the
Emergence of Indian Nationalism', The American Historical Review 109, no. 2 (2004).
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religious ideological agendas, and if such differences can account for their divergent

behaviout.

Consequently, as Wagner has noted, there remains a need to revisit the central events
and developments in the rebellion to consider new approaches, or seek new methods of
answering old questions.” In order to seek conceptual clarity about ideology, for both
the rebels as well as the collaborators in diverse geopolitical settings, a new analytic
framework that is based on models borrowed from the social sciences is proposed in
the following section. Apart from promoting a better understanding of the concept of
ideology as it functioned in 1857, such a framework facilitates comparative research in
the context of Indian Muslim society which was marked by similarities as well as

differences, both within and across its different sections.

Reconceptualising Ideology and Militancy

Ideology is admittedly a nebulous concept that has been beset by a multitude of
definitions and usage over time. In its early treatment, scholars tended to attribute
neutral or negative meanings to ideology. The negative connotation, for example,
described ideology as an elite mechanism for controlling and managing society - a
conception that implied the undesirability of ideology in societies.® It was usually with
such a negative meaning that doctrines such as Marxism or nationalism began to be
acknowledged as ideologies. However, from the 1960s onwards, the term ideology has
been used to denote sets of coherent and consistent ideas that are independent of the
positive or negative affects they might yield.”” But the move toward a more neutral

conception of ideology has not stopped the trend to use ideology as doctrine, dogma,
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political belief, or agenda, to refer to communism, fascism, liberalism,”® and Islam.
Another trend involved employing the term in political, sociological, and psychological
theories to describe patterns of political differentiation among masses, elites, and

. . 0
orgamsatlons.(’)

Various scholars have attempted to delineate the diverse notions of ideology in order to
render it a more robust theoretical and empirical concept. A recent effort in this
direction comes from John Gerring, who defines ideology as a set of political ideas that
are bound together with a minimal level of consistency, and that stand in contrast to
competing sets of ideas.” However, in order to make the meaning conceptually tighter,
Gerring suggests that scholars add context-specific attributes so as to specify the range
of usage.”! For example, ideology may be used to refer to thought, language, or
behaviour, or all of these attributes simultaneously; or to describe competing political

agendas or power relations.

Building on Gerring's definition, ideology is defined here as a set of political, religious
and social beliefs and values that promote a particular way of understanding the world,
and shape relations between members of a group and out-groups, and among members
themselves. This approach offers the advantage of linking ideological stances to specific
groups by analysing the internal characteristics of key members in order to better
understand the ideological functioning of the selected group.’ It also enables the
inclusion in ideology of a number of more specific elements, especially those that are
salient in armed conflicts, such as doctrines, narratives, and symbols. According to Ball,
Dagger and O'Neill, ideology performs four core functions for its adherents:
explanatoty, evaluative, otientative, and programmatic.” The explanatory function raises
the awareness of a particular group of people that a certain issue deserves their

attention. Ideologies explain to the 'in-group' why social, political or religious conditions

8 Kathleen Knight, "Transformations of the Concept of Ideology in the Twentieth Century', The American
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are as they are. Since individuals often seek explanations in times of crisis, ideologies are
particularly appealing to the group that perceives itself to be under threat. The second
function is evaluative, whereby the ideology assigns blame for the prevalent
predicament of the in-group to some 'out-group'. The out-group is identified with a
certain behaviour that, according to the narrative offered by the ideo