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The ethical concerns of indigenous peoples about research are berrer appreciated ifwe
understand their echical systems. Towards this end

The chapter has five sections. "The firse intraduces the need for rethinking research
as It relates to indligenous peoples

» Including Pacific Islands peoples. An initig]
scrutiny of conventional research shows its differ

ences with the ethical systerns of
indigencus peoples, In the second section, [ describe the Jandscape of ethics as a

way of concepually problematising che challenge of ethics in research,
I justify che need for an xamination of an indigenous ethical
sensitivity to multiple world consciousness,
tual discussion includlng a statement of
written. By doing so, I acknowledge the ki
limicarions of this work, The fourth section describes an indigenous Mala’ica echical
system. More specifically, T explore key underlying fearures of rhis cthical system
based on my membership, knowledge, research, and leadership of 4 Malsita uibe
in Gula'ald (East Mald'ica, Solomon Islands), In addition, I describe the research
implications of this ethical System to show the narure and extent of the need for
rethinking research ethics for indigenous Pacific peopies. Finally, in the ffh section,

I restate the need for rethinking and offer suggestions of key research rasks for Pacific

In this way,
system and encourage
In the third section, 1 offer a congex-

e position from which this chaprer is
mits and assume responsibility For the

Need for rethinking research

In this section, two basic points are made to demonstrate the need for rethinking
the research enterprise as this relages ro Pacific peoples. First, in recent years, nu-
merous global (CIHR, 2007; Indigenous Peoples’ Health Research Centre, 2004;
Walters, 2008) and Pacific {Nabobo-Baha, 2006; Prescorr, 2008; Sanga, 2011) voices
have drawn ateention 1o 4 mismatch becween conventional tesearch and indigenous

ave been wide-ranging and include the non-alignment of
rescarch o indigenous peoples’ aspirations (Abdullah & Stringer, 1999), philosophi-
cal paradigms (Hare, 2010), epistemalogical worldviews (Gegeo, 1998, Gegeo &

dq.maos-mnmna, 2001}, community valies {Cachran ot al., 2068), merhodologies

{Nabobo-Babg, 20006), methods (Aqae, Coxon, Mara, Wendt-Samu, & Finau, 2001)
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caveats, I say the following: This discussion is not a hisrorical or theoretical account
of the discipline, As well, neither the ideas shared nor the ways of expressing these
ideas are the mose clear, comprehensive, or auchoritative, However, these ideas and
conccptualisations are presented as a starting point for Pacific educator-scholars to
begin a telsnos - & conversation on indigenous ethics in Pacific research,

Categorles of ethics

First, there are three major catcgories of ethics: descriprive ethics, normacive ethics,
and prescriptive echics. Descriprive ethics is the diselpline of ethics that atterprs
to show the morals of a people or group (Rae, 2000). Descriprive ethics describes
what §s good or right and what is bad or wrong, For instance, a family mighe say
that certain actions or bebaviours ave moually right or good, while others are WIORE
or bad. A cultural group will make certain moral claims and assert particular moral
norms, which might be rotally different from the moml claims of anothsr culoure. A
univesity tesearch committee will say which research practices or protocols are good
and which are bad. A parliament snight pass laws to mandate what is good or righe
or 2 court systeme smight arbiter the beliefs and behaviouss of sight or wrong, for
people. These are examples of descriptive ethics because they are abour what a group
(and not others) considers good or bad, right or wrong,

Ta restate, from the perspecive of descripdve ethics, what is considered right,
wrong, good, or bad is all relative. In other words, an ethical action or behav-
jour is deemed to differ in different contexrs, ar different times, and for different
peoples. Consequently, whar is considered right or wrong is multiple in nature and
not universal. Of course none of these views of ethics is beyond critique; however,
a3 [ have restricted this averview to 2 general description, space does not permit the
incorporation of a eritical Input,

A descriptive view of ethics has three obvious implicadons, as follows: Firedly,
because ethics js seen as relative, this requires some acceprance of the ides of diverse
ethical systems. Secondly, with diverse systems, comparative examination of the
different systems of right and wrong or good and bad can be made, Thirdly, a view
of ethics as relative permits an obscrver to see the moral claims of people againse the
acwel standards by which they live. )

‘The szcond caregory; normative ethics, refers to the gronnds, warrants, or justifi-
cations of right or wrong and good or bad. According to Kagan (1998), normative
ethics is the discipline of ethics which produces moral norms as its end product. In
other wonds, In normative ethics, we ask, “what is right or wrong?” or “what should
our moral values bet”™ In this way we are trying to figure au the right moral choice or
the good moral action either on the basls of principles or in light of their consequences.

To restate, when we use cerr2in moral standards and argue over which ones are
justifiable and which are nor, this is normative ethics. The complex societal debates
over aborton, civil union, and cuthanasia are exantples of normative cthics. Where
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these debates are good, diverse views might starc wich thelr own moralicy standards
{descriptive echics). Asa good debate progresses, the debaters will then work through
the bascs, justifications, and warranes for supporting particular interpretations of
what Is good, right or proper (normative ethics). In other words, normative ethics
prescribes certain norms (often as principles) which are then applied generally or
specifically to particular moral situations,

Within normative ethics, there ate three main ways of establishing moral stand-
ards, as follows: When we assume that whar is right or good is principle-based, this
is seferred to as deontological ethics. However, when we argue that sightness and
goodness of certain actions are due to. cheir consequences, chis is called teleological
ethics, Pinally, when we think thac having pood virtues (such as kindness or gener-
ostty) will make people morally good, this is called virtue ethics.

The third caregory, prescriptive ethics, is the “ought 0” or the “hould be” of
what is right, good and ethically proper (Walker, 2011). Prescriptive ethics prescribes
what is good or righ, based on the grounds, warrants, and justifications of normative
ethics. In prescriptive ethics, the moral choice is made, based on the theoretical justi-
fications of that choice. In other words, prescriprive echics guides us towards what is
considered as marally desirable, ‘This Is echieved by (a) esmablishing the standard or
morality of goodness or tightness, and {b) Identifying the principles for adaption if
we are (o attain our moral goodness or rightness, Prescriptive ethics assumes that all
rational pecple can be cthical. Hence, prescriptive ethics subscribes to the idea that
universal morality is possible.

Approaches to ethics

Within the broad categories described above, ethics is commonly approached in three
ways, as follows: retrospective ethics, introspective erhics, and prospective ethics. Tn
the following parageaphs, these three approaches are briefly described.

Fist, a retrospective approach 1o ethics is the realin of obligations and duties such

* 28 Jaws or rules, In other words, this approach to ethics is rule-based. For instance,

unerhical past conduct such as warfare, genocide, or murder Is “made tight” retro-
spectively, using appropriate laws. To restate, retraspective ethics deals with moral
wrongs that have already been committed (such as sexual conduct, not obtaining
informed consent, war crimes, historical injustices to people, groups etc.).

Second, an Intospective approach to cthics is the realm of virtues and char-
acter. This is an inside-our view of cthics. This view of cthics focuses on the virmes
from witchin the hearts of people, together with the rendencies of people ro be depend-
able, over time. An introspective approach to ethics focuses on the moral agent (the
virtous person) and not the moral action of the person. ‘This Is an ethic of character
and not duty.
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Thitd, a prospective approach co ethics is the realm of consequencesand ends, The
concept of consequence refess to the morality of an action being contingent on che
action’s consequences, Hence, if the ourcomes of an action are bad, then thar action
is deemed morally bad. The principle of ends requires thar people are treated, not as
mege means but as an end in themselves,

In concluding chis section, it is obvious that even with 2 surface exploration of the
landscape of ethics, the discipline is complex. In the applied field of research within
indigenous Pacific contexts, the importance of ethics cannot be overstated. As seen in
the concerns expressed carlier in the chaprer, moral anthority in research is 2 contested
field which is not ltkely ¢ be reconciled or subside soon. With the advancement of
sclence aad rechnalogical innovations, the echical tensions in research and their asso-
ciated bewllderment appear to be more challenging than previously, If indigenous
Pacific Islands scholars are to parricipate in wrestling with issues of cthics in research,
we must be exposed to a foundational understanding of ethics, What berter place
to start thas an exploration of the underlying understandings of indigenous Pacific
Istands cthical systems?

The context and my position within

In this section, I deseribe the conrext of the Indigenous ethical system discussed and
my own positioning wichin this secting. The backdrop for this discussion is Mald'ita
Island, Solomon Islands, where I was born and grew up asa Guldala speaking member
of the Gwailao tribe in East Mala'ita.

Malz'ita, in the central past of the archipelago of the Selomon Islands, is the most
populated of the jslands that make up the modern state of Solomen Islands. Linguis-
tically, Malaita has the following groups: Sa'a, Are'are, Kwarekwareo, Langalanga,
Kwaraae, Kwaio, Guldala, Pataleks, Baega, “Toabaica, Baclelea and Lau, Spread
uncvenly within these linguistic communities is 100 ar more tribal groups. Among
the Gula'alz linguistic group, for instance, there are seven distince tribes living in
fewer than a dozen villages and hamlets.

As indigenous societies, Mala'iea tribes are cheocratic and are thus ruled by
priests. The tribes’ Indigenous religlous system involves paying homage to the spirits
of ancestors. Like other Melancsian soctetics, Mala'ita tribes are socially egalitarien,
without an obvious hicrarchical chiefly system. Instead, it Is the  fetaabu baita (high
priess) who ovetsees the affairs of the wibe. While there are other spisicusl (rmane
foa), civic (aofialalefa} and war (rmo) leaders in Maldita teibal settings, among
the Gula'2ld, it is the friaaba who holds the most power over certain things and
people. Today, duc to the influence of Christinity, the majosity of Mald'ita teibes
do not have practising frazbs except for pocker communities in Kwaic, Bacgfi, and
the Lau regions. The absence of faebu rule, howeves, has nar relegated indigenous
Maldia ethics to the named communities only.
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Malg'ita uibes are also socio-economic-political units, This is to say thar each
twibe is an integrated community, with dedly living primarily revolving around the
tribat theocratic belief system.

The indigenous Malg'ita ethical spstem is a living systom; it is not a prehistoric
ethical system. Maid'ita society, both tribally and as contemporary commuaities, has
complex sets of sgi (Guld'ala for a system of morality) which are categories and levels
of conventions, laws, benchmarks, and associated processes that distioguish cghe
from wrong, define good from bad, and reward and punish. Mals'ita society has cleor
dispositions, with tendencies to influence membecs to beliave in certain ways. Thibal
groups in Mald'ita have specific character naits for resolving moral dilesmas and
culdvaring virue. Today, this ethical system operares daily with and beyond the
systems of Westninseer democracy as well as Christian churches,

Inwriting this chapter, I have drawn on my background, culaural upbringing, and
in the lasc decade and a half, research of Mals'iez and fis people. The linguistic terms
Tuseare in Gulz'ala, While simila concepts exit in other parts of Malg'ita, the words
are not necessarily shared. Because this is & first Picce, Tam speaking generally abour
Mals'iza in che hope that in faturs times, more specific scholarships can be done on
the different peaple or groups in Maidies, the Solomon Islands, and in the wider
Pacific reglon. ‘

In considering this topic, I was mindful of the collective guardianship of indig-
enous Mald'ita knowledge; hence L initially hesitated to delve into 2 public discussion

on the subject matter of this paper. Yet, being fully cognisant of the need ro confront
concerns of ethics in Pactfic Islands contexts, I chose 1o engage in this task. However,
T caution thac the descriptive knowledge that I share, together with any interpeeta-
tions I make, ace personal views, for which I assume responsibilicy.

An indigenous ethical system

This section focuses on two ssues. First, I explore an indigenous Mald'ita ethical
system, highlighting a number of key underpinning features of this system. Inspired
by Rae (2000), this is a first cxploration, a starting potat for conversations on Indig-
enous Pacific lslands ethical systems, Second, I discuss the implications of this ethical
system for research in, of, and for Male'ica, This exploration of implications Is not
intended to be comprehensive. Rather, as cardier stated, this discussion is to show the
need for rethinking research ethics in Pacific Islands contexcs.

The firsc underlying feature of the Indigenous Maldita ethical syster is this; the
Indigenous Malx'ita ethical system is tibal, At one level this means that the ethical
system belongs to a linguistic region {e.g. Are'are, Kwaio, Fawmieka). At anpcher
level, this means thar the ethical system overlaps with the {blood) tribe, In this Jagrer
sense, each Male'iea tribal group has its own indigenous ethical system. While there
are parallels and similariries becween the ethical systems, ezch is distinct. Offen, the
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nature and extenc of overlaps are explained by regularity of concace, linguistic connec-
tions, heritage relationships, and historlcal facrors.

As stared, Mald'ita wibes are theocracies. Each tribaf unit is engulfed by its reli-
gious system. Consequently, the socio-economic-political-ethical worlds of tribes age
Integrated with thelr religious worlds. These worlds overlap into a single whole. For
these Melanesians, being good or bad and doing well or not has potential to resulr in
the susvival or death of the tribe, Morality is dixectly linked to Malz'ita belief systems
which, accarding to Sanga and Walker (2012), are not just human and physical bue
spirit, spltirual, and metphysical as well. Consequendly, unerhical conduct by a
member of a rribe can be faral for the entire wibe, To restaee, the indigenous Mald'ia
ethical system is interwoven into its tribal religious system, around which people live
their daily lives.

Given a wdbally-bound ethical system, what are some implicarions for research?
In answer to this question, 2 number of observations ase made. In the first instance,
any interpretation of research cthics must correspond with an indigenous Malaita
ethical system. As pointed ouc by Wax (1991), conventional rescarch is uniikely to
be commensurate with indigenous conrexts primarily because of differences of value
systems, worldviews, and ethical spstems. To heed this warning, externally-instigated
restarch ethics cannot assume homogeneity, xelevance, monopoly; or authority in
indigenous Mald'ita.

As well, research on, of, and in Mala'lta requires a prior knowledge and an accu-
rate understanding of the different Maldica tribal and clan groups as well as their
ethical systems. Researchers of indigenous Maldlta knowledge also nesd to take
cognisance of the fact thar Mald'ita ethics is managed by Malg'ita tribal communiries
according to their own knowledge management rules, processes, and legitimisation
ceiveria. Such implications demand recognition by universities, research agencies.and
governments and a preparedness on their part to negotiate more equal power rela-
tonships with teibal knowledge commanitics, prior to undertaking research. On the
part of wibal groups, they need to mobilise themselvas as pareners in whar is now a
new global knowledge economy. Tribal knowledge holders cannot afford to sit back
in disinterest or apathy. They must now fully engage in che new Imowledge economy.

A second underlying feature for noting is this: In Malgica society, there is an
overlapping relationship between personal and socleral cthics, In other words, the
distinctions of private morality and communal morality are blurred. “Thar is to sy,
there s little distinction berween what is good or right for an individual as against
what is right and good for the trtbe. More ofien than not, communal eibal cthics
will mandate and obligare individual ethics. To understand such privileging of che
group cequires appreciations of Mala'ita onrological, epistemological, cosmolagical,
and axiological assumptions of nature (Sanga & Walker, 2012). A key insight in this

understanding is that the Maldlita individual s 2 principal vehicle of represenration
for the tribe; one is nor dialectically opposed 1o the other.
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What does such an understanding of personal-comrmunal echical fusion mean
for research? A number of methodolagy-related observations are mede, a5 follows;
as noted by the Canadian Indigenous Peaples Council on Biocolonialism (2000),
whete cribal ethics defines and advances communal identity; research notions such
as respect for human dignity; consenr, and representation will look differendy ac
how conventional research defines these, Moreover, according to Peterson (1982},
in socicties where communal ownership of knowfedge is advanced, this means
no ownership. Additionally, in socicties where there are averlapping individual-
communal ethics, research practices of anonymity and confidentiality are cither
suspect or cannot be unilaterally applied.

In practical tcrms, whar this means is thar wheee conventional research ethics
privileges the individual (in macters of attention, consens, confidentiality) withous
due regard for the group. (possibly via approprizte normative ethics), this is ethi-
cally inappropriate in indigenous Malgita conext. Appropriate carc is therefore
needed. On the part of rescarchers, the care needed relates to the commitment to
refrain from hasty action while secking to insightfully understand the nuances of
Mala'ita descriptive ethics before and when undertaking research, On the part of
Mgldlita tribal people, the care needed relates ro the protection of individual exibal
members, pardcularly weaker ones (children, women, unschooled, disabled ete.),
to ensure their individual dignicies are protected and mainczined when communal
morelity is applied.

A third undedying noteworthy point of indigenous Malita morality is this; in
indigenons Malait ethical system, 284 (holiness or t2pu in. Méori and other Poly-
nesian societies) is a unifying principle. In other words, x is the principal glue
thar binds the indigenous Mals'ita ethical system. According to Senga and Whlker
AW_MHB. abu is the culmination of integrity and a central normative aspect of Malg'ita
echics,

To briefly explain the concept of aés, | say the following: in Malg'ita society,
@by is pare of Maldita metaphysical cosmology. Anthropologically, abg influences
Maldita filgfule (kastom and worldviews) on z daily basts. To the Mald'ira mind
(Sanga &Walker, 2012), abu sefers being ser apart in behaviour, action, and
worship. Abw reflects goodness, rightness, and credibility to honour horizontally and
verdcally, Abu mediaves and gauges what is deemed right, fair, just, or otherwise. Ay
explains selationships, protocols, and spaces of purpose, connection, and sepaation
between members and nature-neighbours. Abwu limits and constrains humans from
being “bad” and from assuming absolute power or abusing power. By restraining
people, abu points people 1o spirit-gods of God. In this way; in Maldita cosmology,
.&m compels peaple to relate oother humans as co-dependents in a wider complex
universe,

Given the contrality of 2bs in Male'ita ethics, wharare the implications for research
ethics in Malz'ita? A fow observarions are offered, as follows: mnm. 2 philosophical Jevel
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of consideration, given the centrality of 26 to the Mal?'ita mind (Sanga &Walker,
2012), any conceptualisations of Malaita rescarch that assume an objecrivist framing
are deemed incommensurable and cthically suspecr. As it relates to principles, aneés-
held ethical system negates she fresdom of researchers to access or disseminate cerrain
knowledge. In other words, as observed by Maddocks (1992), such an ethical system
. stops owsstde researchers fiom unwarranred research encroachment into indigenous
peoples’ invellectual spaces.

Ar a practical level, appreciotions of abu will requite researchers o carefully
consider issues of timing and duration of research, whom to contact and how and
who or whar the knowledge sources are. As well, embracing abu should commit
researchers to serdously include the spirirual dimensions of knowledge and 10 acespt,
as Mald'ia people do, that knowledge is also inspired, is metaphysical and spiritual,
and not merely created or discovered. On the part of Malx'ita tribes, it Is eritical
to know that conventional vesearch eapacities (such as researchers, universities, and
agencies) cannot deal with an abu-held knowledge system. Consequently, Mald’ia
rribes must develop cheir own capacities to ethically manage their knowledge systems,
especially to engage with outside researchers.

The fourth undedying feature of the indigenous Mala'ita echical system s this:
indigenous Malaita ethical system privileges the principle of 75 £2 {(obedience) mare
than other important values. To claborate on this point, it is worth notieg chat in
their descriptive ethics, people or groups would normally privilege certain vahies
- (more precisely, principles) over others, In theocratic Mald'its, 76 Hor obedience js
an act of worship, a means of submission and 2 way of demonstrating loyalty to the
other, particulasly to authority, In Mald'ita religious understanding, to be obedient js
* right-doing, Particularly when Joyalty to spirit-gods is at stake, the obedient action
by an adherent clan member is considered an cthical action.

. By contrast, the indigenous Maleita ethical system does not privilege certain other
important principles. For example, if obedience to tribal interest is weighed against
faitness, then the Malg'ica mind easily leans towards obedience (as loyalty) over faie-
ness. On, if autonomy of the individual js weighed against obedience, 2 Maldita
person is likely to give up autonomy and uphold obedience. Ox, as an extreme
" example, If life (or dignity of an individuat or group) is balanced against obedience,
then the Mald'ira mind will lean towards obedience (as a form of worship or ultimate
surrender to higher authority). It is this privileging of abedience that explains the
- old kastorn {cultural) “random” killing of individuals, the powerful conversions 1o
Christianity; or the desccration of wribal shrines by former tribal membets who have
hecome Christians.

Given this emphasis on the princlple of ohedience in Mala'ita ethical system, how
does this impact research? Briefly, the following may be stated. Fiese, sensitivity to
+ 2 more insightful reading of Mald'ita context is needed by all. In this way, insti-
curional ethics commiteees, rescarchers, and scholars can also begin to appreciate
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the complexitics of Makica descriptive ethics, includlng its priostised and down-
played values, Second, because r6 i or obedicnce is also 2 weligious action in Maldita
context, a view of research ethics which integrates the spicic and spiritual realitics is
essential, Third, ar the level of application, the credibility of knowledge gathered in
Mald'ita research is linked wo 2 myziad of variables as people juxtaposc value tensions
and prioritics. Until understandings of the indigenous Mealsita ethical system are
established within the resezrch commusity, Mald'ita tribes must be alert to ensure
that they play active roles s rescarch partners in all Maldita rescarch, Much oppor-
tunity abounds for innovative work in this acea by Mala'ita scholars.

In summary, an Indigenous Maldite ethics is an invegrared secizl-economic:
political-religious system. Because Maldita is theocratic, indigenous ethics s
fundamentally linked to the tibal celigion. Theunderplnning understandings of this
system of cthics seemn to suggest that Mald'ica ethics is predominantly deontological,
with aspects of teleotogical and virtae-based ethics as well.

Concluding observations

Tn, vhis final section, the need for rethinking ethics in Paclfic research is restared. This
is fllowsd by suggestions on possible oppormunities of doing so through furcher re-
search,

When a closer scrutiny is made of Pacific region resesrch, the resulanc picture
mirrors indigenous global research (Indigenous Peoples Health Research Centre,
2004) as follows: first, where Pacific governmens offer research contracts, these are
not generally accompanied with clear ethical guidelines. Second, where international
donors and lenders fund or undertake research, these are always silent on marcers of
ethics. Thizd, where national, regional, and other universities undertake research,
these often include Institutional ethical guidelines but without monitoring of how
research is undertaken in Pacific contexss. Fourth, where non-state actors (including
Chusches) and Pacific regional organisations are commissioning research, these are
often silenc on ethical sequirements. Fifth, where professional research assoclations
undertake research, the guidelines for members may be included bur often without
monitoring. On thebasis of this picture, attention to rethink ethics in Pacific research
is needful, N

For Pacific educator-scholars who would dare embark on a journey of shifting
consciousaess, what might the key rescarch tasks be for them? More specifically, if
the goal of rethinking involves research, what opportunitics exist for Pacific educator-
scholars?

Here are four suggestions:

e  Establish indigenous Pacific ethical systems a5 a field of study. Undertake
research to find out what theories might emerge from this field of study. Also,
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find our what unique conceprual frameworks for ethics might arise from this

field of study.
s Undertake resecarch on different indigenous Pacific ethical systerms. In the
firsc instance, find out what empirical evidence exists of these echical systems.
¢  Undertake research on the ethical and meshodological behaviours of research
in indigenous Pacific knowledge systems, ‘What has been experienced? Why?
How? By whom? To what effects?
+  Undertake research to ixaprove indigenous Pacific knowledge coramunities
and on the enhancement of their ethical systems and research capacities.
Finally, in summing up,  restate that in this chaprer I have presented the under-
pinning features of the indigenous Maldica cthical system. As seen, this system is
different from the one upon which convenrional research ethics is based. Conse-
quently, one set of criterla and processes of research ethies cannor be universally
applied. The task implications are two-fold: in the longer term, much work Is
needed to be done by Pacific educacor-scholars. Through tzlanoa (Prescotr, 2008),
and the creation of ethical spaces (Poole, 1972), together with using scrategies as the
middle ground (White, 1991), collaborative initiatives might be jointly exploted by
sesearchers, poliey-makers, legislators, and ribal Jeaders. In the shorter term, Pacific
educator-schalars must provide leadership to shift peaples’ consciousness not just
from Western thinking but to indigenous Pacific knowledge forms as well. A firsc
step to take Is through 2 focused research agenda as suggested herewith.
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